chapter sixteen

16:1 When the Sabbath was over, Mary Magdalene, and Mary the mother of James, and Salome, bought spices, so that they might come and anoint Him.  {kai, (cc) not translated--diagi,nomai (vpadgn-s) 3X, genitive absolute; lit. to become through, of time, to pass, elapse, be over—to, sa,bbaton (n-gn-s) the Sabbath--Mari,a (n-nf-s)--h` Magdalhnh, (n-nf-s) the Magdalene--kai, (cc)--Mari,a (n-nf-s)--o` (dnfs) the, the mother--o` VIa,kwboj (n-gm-s) of James--kai, (cc)--Salw,mh (n-nf-s) Salome--avgora,zw (viaa--3p) to buy, to purchase--a;rwma (n-an-p) 4X, any fragrant substance, whether spices, oils, perfumes, or salves-- i[na (cs) purpose, in order that--e;rcomai (vpaanf-p) after coming--avlei,fw (vsaa--3p) 9X, to cover with a substance, to anoint, to smear, rub on--auvto,j (npam3s) Him}

16:2 Very early on the first day of the week, they came to the tomb when the sun had risen.  {kai, (cc) not translated--li,an (ab) used to denote high degree, greatly--prwi< (ab) early morning--h` ei-j (apcdf-s) the first—to, sa,bbaton (n-gn-p) from the Sabbath, the first day after--e;rcomai (vipn--3p) came--evpi, (pa) lit. upon—to, mnhmei/on (n-an-s) lit. a token of memory, monument, tomb, grave--avnate,llw (vpaagm-s) genitive absoulute; lit. to go up, to move upward, of the sun, to rise--o` h[lioj (n-gm-s) the sun}

Exposition vs. 1-2

1. While there is a minor textual issue in verse one in which a few manuscripts omit the names of the women, the text is strongly supported at this point.
2. One thing that is evident in Mark’s gospel is that these women have assumed a more prominent role since their introduction in chapter 15.  Mk. 15:40-41,47
3. What is observed at the end of Jesus’ life and in His death demonstrates the principles that He had tried to teach the disciples about the “little people” in life and the necessity of humble service.  Mk. 9:35-36

a. It is evident that some apparently inconsequential people offered service to Jesus, beginning with the hospitality of Zaccheus in Jericho (Lk. 19:2-6), the dinner party of Simon the Leper (Mk. 14:3), the anointing of Mary for His burial (Jn. 12:3), Simon of Cyrene (Mk. 15:21), Joseph and Nicodemus (Jn. 19:38-39), and finally this group of women.

b. These inconsequential people serve as sharp contrasts to the disciples; they risked money, reputation, and possibly their lives to serve Jesus, while His own apostles abandoned Him.

c. These things are what one would normally have expected from the apostles, and yet these “little people” fulfill the service that these men never offered.

4. With the exception of Matthew’s account, there is no record of any activities on the Sabbath, which is very consistent with the manner in which the Jews observed it.  Matt. 27:62-66

5. Luke’s account informs us that the women, like all other observant Jews, rested in accordance with Jewish law.  Lk. 23:56

6. From Matthew’s account, it is clear that the Jews had been successful in their request to have the gravesite secured; Pilate had acquiesced to their demand for a guard to be placed at the tomb.  Matt. 27:62-66

a. It is another irony that the enemies of Jesus Christ seem to have understood His direct teaching about the resurrection and His disciples did not.

b. It is clear from what they tell Pilate that they did not accept the idea that Jesus would rise from the dead, but then again neither did His closest companions.

c. These men desired to protect themselves from any potential plot on the part of His disciples, which gives the disciples entirely too much credit.

d. These men had all abandoned Jesus, and were cowering in fear for their lives; they did not have the mental or physical willingness or desire to risk any further involvement with Jesus.

e. The leaders’ fear, at least as they expressed it to Pilate, was that his associates would steal His body, and then circulate the lie that Jesus had risen from the dead.

f. Again, it is important to note that no one believed that Jesus was alive; everyone involved in these events recognized clearly that He was dead.

g. In their mind, the first deception was that Jesus Christ claimed to be the Jewish Messiah; the last deception would be that He had risen from the dead.

h. In all this, they seek to portray themselves as the protectors of the nation, seeking to protect the masses from accepting or believing in anything Jesus said.

7. There is a question in Matthew’s account that is still troubling to interpreters, which revolves around Pilate’s response to the Jews and the nature of the guard detail that was stationed at the tomb.  Matt. 27:65

a. Many have presumed that Pilate gives the Jews what they want, and provided a Roman guard detail as they requested.

b. However, his response to the Jews may be understood in two distinct ways; one response is interpreted as providing a Roman guard, and one response denied them a Roman guard.

c. Some believe that Pilate would not commit Roman soldiers to this task, but instructed the Jews to use their own Temple police to guard the tomb.

d. Others believe that Pilate did provide Roman soldiers, who were told to obey the Jewish leaders and do as they instructed them to do.

e. The first view makes some sense in that following the resurrection the guard reports to the Jews first and not to Pilate.  Matt. 28:11

f. However, that same argument may be used to support the second view, if the Roman soldiers had been placed under the authority of the Sanhedrin.

g. The first view also has the added problem that when the soldiers came to the Jews, they were not only bribed, they were told that they would be shielded from the wrath of Pilate for failing to fulfill their duty.  Matt. 28:12-15

h. If these men were simply part of the Temple police, why would they need to be bribed and why would they need to be protected from Pilate?

i. There is no historical evidence of any kind that the Roman governor had anything to do with the Temple police; in fact, the Jews provided their own form of severe punishment for failure to do their duty, which included being burned alive in one’s clothing.

j. The clinching factor (at least in the view of this interpreter) is that the term stratiw,thj (stratiotes—soldier) is only used by Matthew of Roman soldiers (Matt. 8:9, 27:27, 28:12); further, it is only used literally in the entire New Testament of Roman soldiers.  
k. Another important point is the vocabulary used of the guard being placed at the tomb; the Greek term koustwdi,a (koustodia) is Latin in origin, which would further suggest a Roman guard.
8. Given that the guard detail was of Roman origin, the next question that should be addressed is the nature and size of the detail.

a. The historical consensus is that the Roman coustodia was comprised of between four and sixteen men, with sixteen being the normal size of a detail.

b. Presuming that there were sixteen, it would be normal for four of the men to be on guard during each of the four watches, while the other twelve slept.

c. According to historians, each soldier was a fighting machine (similar to elite squads of Green Berets, Army Rangers, or Navy Seals), who was normally armed with three to five different weapons. 

d. Each of these men was able to protect six square yards against superior force; it is suggested that they could protect that ground from an entire battalion.

e. A larger force makes somewhat more sense in that some of the group departs into the city after the resurrection, apparently leaving some of the detail behind.

f. However, it should be noted that there does not seem to be any of the guard detail present when the women arrived early on Sunday morning; if they are still there, it seems unlikely that the women would have entered the tomb.

9. Matthew and Mark both indicate that the tomb had also been sealed with a large stone, which likely rolled along a groove in front of the entrance to the tomb.  Matt. 27:60; Mk. 15:46, 16:4

10. Some have suggested that the large stone was rolled down a small incline so that it would rest tightly against the opening; this was largely to prevent anyone (man or beast) from tampering with the remains.

11. Although one or two men were able to push the stone into place, the force of gravity and the weight of the stone would have prevented the stone from being removed without some greater manpower.

12. Given the size of the typical Jewish rock tomb at that time, it has been suggested by engineers that the stone would have weighed a minimum of 1500 pounds, and possibly up to two tons.

13. The tomb had also been sealed by the Jewish leadership, but no doubt with a Roman seal since the Romans were guarding it.

14. The way this was done was by stretching a cord or strap of leather across the stone, and securing both ends with a wax seal; the purpose for this was not security, but to notify anyone tampering with the seal that they were violating Roman law and would be subject to Roman justice.

15. This is another of the important factors that documents the veracity of the resurrection narrative; Roman soldiers were very diligent when it came to performing their duty; the strict discipline of the Roman military is very well attested from history.

16. Out of the 102 possible violations of military conduct, 40 of those were punishable by the death penalty; the punishment for quitting a post was death.

17. What is very clear here is that there is no historical evidence that a crucified criminal had ever had so much time, attention, and manpower devoted to making sure he stayed in the grave.

18. Given the fear and cowardice of the disciples, there was absolutely no danger of them engaging in such risky behavior as violating the seal of the Roman governor, which was attended by an armed guard.

19. From Luke’s account, it appears that an unnamed number of women were observing the burial, and determined to provide more in the way of burial spices beyond the myrrh and aloe that Nicodemus had provided.  Lk. 23:56

20. Although some have indicated that the decomposition of the body would have made this a very unpleasant task, it should be remembered that it was apparently pretty cold that year, and decomposition was not a factor after a period of only 36 hours.

21. All the accounts disagree on the number of women; John only has Mary Magdalene (Jn. 20:1), Matthew has her and the other Mary (Matt. 28:1); Mark has two women named Mary and Salome (Mk. 16:1), and Luke indicates that there was an unspecified number, but more than three.  Lk. 24:1

22. Luke’s account adds another name Joanna to the list, including her with Mary Magdalene, and Mary the mother of James.   Lk. 24:10

23. While the numbers are different, there is no actual contradiction; each author included those that he knew about, or those that he chose to mention.

24. Mark’s account informs the reader that the three women mentioned in chapter 15 bought spices, but the reader is not told when they procured them.

25. It would seem that they either had bought them previously, or had purchased them before sundown on Friday, since it is unlikely that the markets were open before sunrise on Sunday.

26. From the four accounts, it becomes evident that the women had probably risen before sunrise and began their journey to the tomb, arriving at about the time the sun rose.  Jn. 20:1; Mk. 16:2

27. There is no information as to where the women were staying, so some have suggested Jerusalem while others have suggested Bethany; in the end, it does not matter.

28. Their intention is clearly expressed in the Greek purpose clause (so they might come and anoint Him) that is found at the very end of Mark 16:1.

29. Verse 2 simply confirms the time when they actually arrived at the tomb, and does not deal with when they had arisen or departed; the prepositional phrase evpi. to. mnhmei/on (epi to mnemeion—to the tomb) denotes their actual arrival on the scene.
30. What all this does clearly demonstrate is that the women had not believed Jesus’ words any more than their male counterparts had.
31. Their actions clearly indicate that they fully believed Jesus was dead, and that they were coming to express their devotion by anointing Him with exotic spices.
16:3 They were saying to themselves, "Who will roll away the stone for us from the entrance of the tomb?"  {kai, (cc) not translated--le,gw (viia--3p) were saying, discussing--pro,j (pa) to, toward--e`autou/ (npaf3p) themselves--ti,j (aptnm-s) who?--avpokuli,w (vifa--3s) 4X, to roll back, to roll away from--evgw, (npd-1p) for us--o` li,qoj (n-am-s) the stone—evk (pg) from, away from--h` qu,ra (n-gf-s) the door, the opening—to, mnhmei/on (n-gn-s) the tomb}

16:4 Looking up, they saw that the stone had been rolled away, although it was extremely large.  {kai, (cc) not tanslated--avnable,pw (vpaanf-p) after they had looked up--qewre,w (vipa--3p) to look at with sustained attention, to be a spectator--o[ti (cc) introduces content of their observation--avpokuli,w (virp--3s) had been rolled away--o` li,qoj (n-nm-s) the stone--ga,r (cs) explanatory--eivmi, (viia--3s) it was--me,gaj (a--nm-s) great, large, heavy--sfo,dra (ab) 11X, greatly, exceedingly}
Exposition vs. 3-4

1. As the women are making their way toward the place they knew Jesus had been buried, it dawns on them that they have not thought their plan through very well.

2. The Greek is not translated too accurately in the New American Standard, which translates the reflexive pronoun e`autou (heautou—himself, herself, themselves) as a reciprocal pronoun one another.
3. What this is saying is that as they made the journey they began to think about the large stone individually, and then likely began to discuss the matter out loud among themselves.
4. Their concern was the stone weighed considerably more than a group of women would have been able to move; add to that the fact that it would also likely have to be pushed uphill.

5. Only Mark records this, which would suggest that he or Peter had actually interviewed the women involved sometime after the fact.

6. Nevertheless, these women continued on their journey to the gravesite, probably hoping that someone might be in the vicinity and would lend them some aid.

7. They were also not aware of the fact that the Jewish leadership had petitioned Pilate for a guard detail, and that the tomb had actually been sealed; had this seal still been in place, they would not have been able to proceed with their plans.

8. If they had known any of this, these women would never have made the trip to the tomb, and would never have found it empty.

9. Since these women were likely unfamiliar with this particular tomb (other than their visit to it the previous Friday evening), they were likely engrossed in making sure they found their way back.

10. Since it is likely still dark, or certainly not very light, they would have been intent on watching where and how they walked.

11. That such is the case is emphasized by the use of the verb avnable,pw (anablepo), which means to look upward.
12. Although some suggested that the women saw the Roman guards on the ground, Mark mentions nothing of it, and neither do any of the other accounts.
13. Matthew does mention that at the time the stone had been rolled away by the angel (likely well before the women arrived) that the guards had passed out.  Matt. 28:2-4
14. None of the accounts indicate that the women even saw the soldiers or the seal, but if they had they would likely have never continued.
15. Mark uses another verb for perception as he describes the fact that the women intently observed what was before them on their arrival at the tomb.

16. The verb qewre,w (theoreo) means to watch something intently, as a fan or spectator would observe an event in which he was deeply interested.
17. Since the timing of the angel’s descent (and the timing of the earthquake) is not provided, it is likely that this had occurred before the women arrived on the scene.

18. This makes some sense in that it allows for the soldiers to faint initially, come back to their senses, and leave the scene to report what had happened to the Jews.  Matt. 28:11

19. It is also very interesting to note that the Jews do not argue with these men, do not debate with these men, and do not question the veracity of their account.

20. Rather, they bribe them, and promise them that they will take care of any difficulties they might encounter with Pilate (if he ever becomes aware of this event).  Matt. 28:12-15

21. The fact is that Jesus had been resurrected prior to the stone being removed by the angel; the stone was not removed to let Jesus out, but to show to everyone that He was no longer dead or in the tomb.

22. Although the size of the grave is really inconsequential, the one piece of evidence that is recorded is that the door was of limited size; a grown man had to stoop to enter the tomb.  Jn. 20:5

23. There is a minor textual issue in regard to the verb used for moving the stone; some manuscripts have the verb avpokuli,w (apokulio—to roll away), while a few have the verb avnakuli,w (anakulio—to roll upward).
24. Neither term affects the interpretation, which must be understood to mean that the angel rolled the stone away from the tomb far enough for everyone to see clearly inside.
25. The fact that these women stop in place and essentially become transfixed is explained by the clause at the end of verse 4.

26. Although the stone would have been heavy enough, the use of the qualifying adjective sfo,dra (sphodra) indicates that the rock was exceedingly large.
16:5 Entering the tomb, they saw a young man sitting at the right, wearing a white robe; and they were amazed.  {kai, (ch) not translated--eivse,rcomai (vpaanf-p) having entered into, after they had gone into—eivj (pa) into—to, mnhmei/on (n-an-s) the tomb--ei=don (viaa--3p) they saw--neani,skoj (n-am-s) 11X, a relatively young man--ka,qhmai (vppnam-s) sitting, attendant circumstance—evn (pd)—to, dexio,j (ap-dn-p) the right side, often used in plural with a singular meaning--periba,llw (vprmam-s) having clothed himself--stolh, (n-af-s) 9X, a long, flowing robe--leuko,j (a--af-s) white, bright--kai, (ch)--evkqambe,w (viap--3p) 4X, only in Mark, and only in passive voice; to be moved to surprise, perplexed, excited}

16:6 And he said to them, "Do not be amazed; you are looking for Jesus the Nazarene, who has been crucified. He has risen; He is not here; behold, here is the place where they laid Him.  {de, (ch) then--o` (dnms) the, that one, he--le,gw (vipa--3s) says--auvto,j (npdf3p) to them, the women--mh, (qn) not--evkqambe,w (vmpp--2p) be surprised, perplexed--zhte,w (vipa--2p) you are seeking--VIhsou/j (n-am-s)--o` Nazarhno,j (a--am-s) the Nazarene, one from Nazareth--o` (dams+) stauro,w (vprpam-s) having been crucified--evgei,rw (viap--3s) lit. to awake from sleep, to rise up, to be raised—ouv (qn) not,-- eivmi, (vipa--3s) He is--w-de (ab) in this place, nearby, here--i;de (qs) behold, look, pay attention, see--o`  to,poj (n-nm-s) the place--o[pou (abr) what place, where--ti,qhmi (viaa--3p) they set, placed, put--auvto,j (npam3s) Him}

Exposition vs. 5-6

1. As one might expect, and as is seen in the verb evkqambe,w (ekthambeo) used in these two verses, the women have been taken aback by the scene they witnessed as they arrived at the tomb.

2. It is obvious that these women were still somewhat in a state of shock after witnessing the brutality inflicted upon Jesus, His crucifixion, His untimely, and likely unexpected death.

3. This had all happened quite suddenly, and was something that was not expected by His followers; when the subject of His destiny came up, it is clear that the disciples had rejected the very possibility any of His predictions actually coming true.

4. There does not seem to be any biblical reason to presume that the women who followed Jesus would have been necessarily more spiritually astute than the men had been (although one cannot rule that out).

5. These women were obviously grieving, and were experiencing the normal results of the death of a loved one; the first thing one experiences is shock or disbelief, and then one begins to experience other factors like, denial, bargaining, guilt, anger, depression, and finally acceptance.

6. However, at this early stage the most likely emotions were still shock, disbelief, and anger; then, when they arrived to find the grave disturbed, it is likely that the matter of fear began to creep into their thinking.

7. Perhaps they thought someone had an idea similar to theirs and had come to show their respects by further preparation of the corpse; perhaps they thought that someone had violated the tomb, stolen the body, or otherwise desecrated the corpse.

8. These and possibly many other things were likely going through their minds; however, it is clear that they did not know what was happening.
9. While one might be surprised to find that these women entered into the tomb, it should be remembered that this had been their intention from the beginning.

10. From John’s account, it would seem that Mary saw the site, and jumped to the conclusion that the body had been stolen and ran from the area.  Jn. 20:1-2

11. However, Mark and Luke both record the fact that the women all apparently entered into the tomb and saw that the body was missing.  Mk. 16:5; Lk. 24:3

12. The fact that Mary departed so quickly betrays her extreme emotional response; it also indicates that she was apparently not present for the angelic announcement(s).

13. Matthew’s account would seem to indicate that there was an angel sitting outside the tomb on the stone that had been rolled away from it.

14. However, that is only apparent; the angel had removed the stone and sat down on it while the Romans were standing guard; it was not necessary for him to remain there until the women approached, and he seems to issue his command from inside the tomb.  Matt. 28:6  come here..see…
15. In fact, it is evident from Mark and Luke that the women did not encounter the angel until after they entered into the tomb.  Mk. 16:5; Lk. 24:3-4

16. From Luke’s account, which does not contradict the less complete accounts, it is evident that the angel did not appear until they were inside the tomb wondering about what had happened.  Lk. 23:4

17. Although Luke and John both mention two angels being present at the grave, Matthew and Mark only mention one; however, the fact that they mention only one does not preclude two angels being present.

18. Luke describes the angels as being males (the Greek term avnh,r emphasizes sexual identity; they were men as opposed to women), while Mark describes one young man.
19. The Greek noun neani,skoj (neaniskos) refers to a young man, generally considered to be in the prime of life, being somewhere between 24-40 years of age.
20. Since Matthew and John indicate that these men were angels, it becomes apparent that angels can manifest themselves in human form, and appear as nothing more than ordinary men.  Gen. 18:1-2
21. From Luke’s account, it would seem that the angels simply materialized inside the tomb, standing close to the women; Mark’s account indicates that at least one of them sat down at some point.  Lk. 24:4; Mk. 16:5

22. Although some (Conrad and others) have suggested that this is simply a young man, “whose identity is unclear and open to conjecture”,
 they are absolutely incorrect; to suggest that this is simply a human (and possibly the same one from Mark 14:51), based on the use of the term neani,skoj (neaniskos) is wrong for several reasons.
a. The first reason is that this person demonstrates that he has knowledge of what the women think, feel, and what they were doing there in the first place.

b. Secondly, it would be in complete contradiction to Matthew’s account, which clearly indicates that an angel made this pronouncement to the women.  Matt. 28:5
c. Although Luke’s account identifies these two as men as well, it would be very unusual for the women to respond with a posture of worship before mere humans.  Lk. 24:4-5
d. While Luke’s account refers to them as men, they appear to be men that suddenly materialized inside the tomb, and whose garments were otherworldly.

e. The participle avstra,ptw (astrapto—dazzling) functions as a qualifying adjective, and is used only one other time; it means to flash as brightly as lightning.  Lk. 17:24
23. The three Synoptic Gospels all indicate that the clothing of the angel(s) was very bright; the tomb would have been poorly lit, and nothing is said about the women carrying a lamp or light of some sort.

24. Mark simply describes his outer garment (a robe) as being bright or white, while Matthew describes the clothing as white as snow; Luke is the most expressive as he describes them as dressed in dazzling clothing.
25. It would appear that when the angels manifested themselves to the Roman soldiers that they manifested themselves with considerably more of their angelic glory than they did when they appeared to the women.  Matt. 28:2-3

26. This makes some sense in that their purpose for the soldiers was to shock and awe; their purpose for the women was to inform, console, and instruct.

27. As one might expect, the purpose for appearing to the unbelieving guards at the tomb is very different than their purpose for appearing to the women.

28. The fact that he takes a position of sitting would indicate that he is speaking with some authority; he has knowledge that these women desperately need, and offers it willingly.

29. The robe was a garment that covered the body to the hands and feet, while the white color symbolizes the righteous nature of the angels.  Isa 1:18; Rev. 19:8

30. The reaction of the women is described by the Greek verb evkqambe,w (ekthambeo), which denotes the intense emotional state one experiences when he is surprised, perplexed, or frightened by something; it can be translated as amazed, astonished, agitated, frightened, or greatly disturbed.
31. The angel’s response is to tell the women to stop panicking/being alarmed/amazed; the Greek construction is one that can be used to prohibit an action already in progress.

32. Typically, when angels have manifested themselves to believers they begin with a word of comfort, attempting to calm the fears of the one to whom they appear.  Dan. 10:12,19; Matt. 28:5; Lk. 1:13,30, 2:10

33. After letting the women know that he recognized and understood their current emotional state, the angel also informs them that he knows why they are present in the first place.

34. He informs them that they are seeking Jesus the Nazarene; the verb zhte,w (zeteo—seeking) has only been used in Mark in contexts where people were seeking to impose some constraints upon Jesus.
35. It is likely to be understood here in the sense of a mild rebuke; these women were so occupied with obtaining some sense of closure that they focused only on the matter of death and burial.
36. The angel goes on to provide them the information they needed, which is recorded in a series of four short statements that do not use any Greek conjunction.

37. He informs them that he knows that they are seeking Jesus the Nazarene, which was the most common way Jesus seems to have been identified.  Mk. 10:47, 14:67; Lk. 24:19; Jn. 18:5,7, 19:19

38. The second designation who has been crucified would be the most common way of saying what the women believed to be true at that point; they had been witnesses to the crucifixion.

39. However, his use of the perfect passive participle indicates a past event whose reality continues into the present; the aorist participle would simply point to an event that occurred in the past. 

40. The emphasis here, which is continued in the later writings of Paul, is that the crucifixion is not a single episode in the past but an ongoing historical reality.  ICor. 1:23, 2:2; Gal. 3:1

41. The third statement that He is risen is actually only a single word in the Greek, which is the aorist passive indicative of the verb evgei,rw (egeiro—rise, get up).
42. When Jesus had been predicting His death and resurrection in Mark, He had most often used the verb avni,sthmi (anistemi—stand again, stand up, rise up).  Mk. 8:31, 9:31, 10:34
43. However, it is clear that people used the verb evgei,rw (egeiro—rise, get up) in the sense of rising from the dead.  Mk. 5:41 (they thought she was dead), 6:14,16, 12:26, 14:28
44. The passive form indicates that Jesus did not rise on His own power, but rather that some other outside agent had raised Him; this is another use of the divine passive.

45. The angel concludes with the direct statement that Jesus is not here; Jesus is not dead, and is certainly not resting in peace, but is out of the tomb and “on the loose”.

46. The angel concludes his testimony by pointing the women to the precise spot the body had been placed on Friday evening.

47. Although Mark does not record it, it is apparent from John that they saw the grave clothes, which were missing the body they had held.  Jn. 20:6-7

48. Both Matthew and Luke have the angel reminding the women about the content of Jesus’ teaching, which serves as a rebuke for the fact that they had not believed Him either.  Matt. 28:6; Lk. 24:6

49. This is certainly evidence that those who communicate the plan of God have some obligation to remind people (there is very definitely a place for review) of things that they have heard previously; in some cases, they may have forgotten what they heard, but in others their problem stems from rejection of what had been heard.  Rom. 15:15; ICor. 4:17; IITim. 2:14; Tit. 3:1; IIPet. 1:12

50. As Luke records it, the women did indeed then remember the words that Jesus had spoken; why, He had been right all along, even if they had failed to believe Him!  Lk. 24:8

51. What should be evident here is that (as many rationalistic interpreters have made plain) the empty tomb can be explained in other ways than the resurrection.

a. Some have suggested the body was stolen.  Matt. 28:13-15

b. Some have suggested that the women were consumed with grief and were hallucinating.

c. Some have suggested Jesus had not died (swoon theory).

d. Some have suggested these women were at the wrong tomb.

52. Thus, while the empty tomb is not prima facie evidence (at first sight) of the resurrection, when one considers the empty tomb and the words of the messenger, he is challenged to believe that Jesus had indeed been resurrected.

53. One must never forget that the resurrection was a complete surprise to those who became the initial witnesses to it; their responses and reactions will express their lack of faith in the historical matter of the resurrection.

54. The emotional reactions of the women, and of the disciples as well, were often irrational and were constantly in a state of flux; they were on an emotional roller coaster, experiencing great joy and then falling into the depths of doubt and fear.

55. They believe, they don’t believe, they are not convinced, and they become convinced, they are fearful, then they are hopeful; in the end, these will be the witnesses that will herald forth the truth that Jesus has risen!

16:7 "But go, tell His disciples and Peter, 'He is going ahead of you to Galilee; there you will see Him, just as He told you.'"  {avlla, (ch) but--u`pa,gw (vmpa--2p) to leave someone, go!, go away!--ei=pon (vmaa--2p) tell--o` maqhth,j (n-dm-p) the disciples, students--auvto,j (npgm3s) HIs--kai, (cc)-- o` Pe,troj (n-dm-s) the Peter--o[ti (cc) content of their speech--proa,gw (vipa--3s) to move in front of, go before, lead the way--su, (npa-2p) you all—eivj (pa) into--o` Galilai,a (n-af-s) the province of Galilee-- evkei/ (ab) in that place, there--auvto,j (npam3s) Him--o`ra,w (vifd--2p) you all will see--kaqw,j (cs) just as, exactly as, even as--ei=pon (viaa--3s) force of pluperfect, He had said--su, (npd-2p) to you all}

Exposition vs. 7

1. Having provided the information necessary to calm the women from their panic, the angel now proceeds to give them direct orders about their immediate future.

2. The use of the strong adversative conjunction avlla, (alla—but) would indicate that whatever they were thinking or planning on doing must be replaced by the command the angel will issue.
3. There was no reason for the women to continue to stay around the tomb, there was nothing there for them to do, and the body they came to anoint was gone.
4. The first command to depart or go away is given without an immediate destination in view; the second command to tell His disciples and Peter indicates where the women are to go.
5. Although nothing in Mark’s narrative has suggested any interaction between any of the disciples or these women following the abandonment of Jesus Christ in Gethsemene, it would seem evident that these women must have known where to find the apostles.
6. Although some have concluded that the demoralized apostles had reorganized into a single group, the very mention of Peter separately may suggest that they did not.
7. Gundry, among others, thinks that Peter needed to be mentioned separately because he was still suffering from the results of his three denials of Jesus, and had not rejoined the other apostles.

8. However, one thing that the specific mention of Peter does is to remove any doubt about the fact that the Lord still has a plan that includes him, just as He had implied previously.  Lk. 22:31-32

a. While the reader is not told, it is very easy to suspect that Peter was dealing with very significant guilt and shame over his denials, and likely doubted his future place in God’s plan.

b. This demonstrates the marvelous nature of God’s grace; any believer may fail, and fail in very significant, public, and shameful ways.

c. Nevertheless, this does not affect the nature of his positive volition; if a believer wants to continue to pursue God’s plan, his failures need not stop him as long as he is alive.

d. To continue to wallow in guilt and shame over one’s failures is unnecessary; the rapid recovery system of rebound is efficacious in every case since it is founded upon the theological realities of propitiation and expiation.  IJn. 1:9, 2:1-2

e. Propitiation emphasizes the removal or averting of God’s wrath, while expiation deals with the removal of guilt through the payment of a penalty.

f. Since God has satisfied His righteous demands and removed the guilt one incurs from failure to meet those demands, He offers forgiveness to those that will receive it by faith.

g. The logical reality that flows from the sacrifice of Christ is that if God forgives the believer for his sins and failures, the believer must honor God’s assessment and forgive himself when he fails.

h. Although it is never mentioned in the accounts, given what the reader has seen of the competition among the apostles for status and position, it might not be surprising if one or more of them had criticized Peter upon his return.

i. Even if no one said anything, there had to be some mental lowering of Peter’s status among these men once they became aware of his actions.

9. Although all the accounts contain very different information, it is plain from Luke’s account that the eleven were gathered together when they finally received this information.  Lk. 24:9

10. John focuses only on the actions of Mary Magdalene, but that does not preclude the fact that others may have been present with her.  Jn. 20:1-2

11. Even though the women had come here for a purpose of their own choosing, they are now given directions that are supposed to supercede their own plans.

12. This is something that one will find in the Christian way of life; the believer may have his own plans and agenda about a particular matter or course of action, and God may overrule that with His own plans.  Prov. 16:9

13. The believer must learn to be sensitive to the directing voice of the Holy Spirit, and be willing to reorient his thinking when God requires it.  IPet. 5:6-7; Acts 16:6-7

14. The angel tells them precisely what the content of their proclamation is to be; they are to inform the group that Jesus is going ahead of you to Galilee.
15. Jesus had informed the apostles that the sheep were going to be scattered, and would be reassembled in Galilee.  Mk. 14:27-28)

16. In that verse, the future indicative of the verb proa,gw (proago—to lead the way, to go ahead) was used; in verse 7, the present indicative is used for its fulfillment.
17. Galilee was the place where the disciples received their formal call to participate with Jesus as fishers of men (Mk. 1:16-17), and it will be the place where they will receive the commission to shepherd the sheep.  Jn. 21:15-17

18. The angel concludes his commands by informing the women that they will indeed see the Lord there in accordance with His earlier promise to them.

19. This series of commands makes it plain that the resurrection is not merely a theological reality; it is a reality that calls for action on the part of these women.

20. It is a reality that calls for action on the part of those that hear their testimony; if Jesus is presently going before them into Galilee, they needed to get moving in that direction as well.

21. However, while the accounts all differ as to the order of events, it does become evident that the women initially did not obey the commands of the angel (Mk. 16:8), and that the disciples did not initially believe the witness of the women.  Lk. 24:10-11 

16:8 They went out and fled from the tomb, for trembling and astonishment had gripped them; and they said nothing to anyone, for they were afraid.  {kai, (ch) not translated--evxe,rcomai (vpaanf-p) temporal, after they went out--feu,gw (viaa--3p) to seek safety from some danger by fleeing--avpo, (pg) from—to, mnhmei/on (n-gn-s) the tomb--ga,r (cs) explanatory--e;cw (viia--3s) they were having--  auvto,j (npaf3p) them, the women--tro,moj (n-nm-s) trembling, quivering, shaking; an external manifestation of fear, awe, etc.--kai, (cc)--e;kstasij (n-nf-s) 7X, the state of being outside oneself, astonished, amazed--kai, (cc) and--ouvdei,j (apcdm-s) to no man--ouvdei,j (apcan-s) not one thing--ei=pon (viaa--3p) they said, reported--ga,r (cs) explanatory—fobe,w (viip--3p) they were afraid, fearful}
Exposition vs. 8

1. The events in the early morning light at the tomb would have likely caused anyone experiencing them to react in the same stupefied manner in which these women react.

2. Their fear and confusion is understandable in light of the reality that no one among Jesus’ followers had any belief that He would be resurrected.

3. The account of Matthew records the fact that they were experiencing the conflicting emotions of fear and joy, and that their exit was hurried.  Matt. 28:8

4. When one considers the other accounts, it would seem that the reader would expect that the women would rush to deliver the message to the apostles (as they had been instructed to do) and that this would lead to a reunion with Jesus in Galilee.

5. Although Matthew does temper their fear with the contrasting attitude of joy, Mark does not provide any suggestion that these women are anything but bewildered and fearful.

6. This is actually the sort of response that one might expect (from men or women) when confronted with the supernatural; the language and response is similar to what Mark has recorded previously  Mk. 4:41, 5:15,33, 6:50, 9:6

7. However, in spite of their very natural and even expected reaction to the angelic appearance and announcement, what follows is very surprising; it would appear to be at odds with what is found in the other accounts.

8. Their panic is seen by the fact that they immediately exited the tomb, which likely had an opening that would have only been wide enough for a single person to exit at one time.

9. Since they are so terrified, they exit the tomb (likely one after another), and when they get out they waste no time in fleeing for their lives.

10. The use of the verb feu,gw (pheugo) indicates that they were seeking safety from what they perceived to be a dangerous situation; the verb denotes the fact that they were seeking to put as much distance between themselves and the tomb as quickly as they could.
11. Mark provides an explanation of their emotional state, which is characterized by the Greek noun tro,moj (tromos), which denotes the outward response of trembling or shaking.
12. This noun is only used five times in the New Testament, and outside of this passage is always coupled with the noun fo,boj (fear).  ICor. 2:3; IICor. 7:15; Eph. 6:5; Phil. 2:12
13. While some have attributed their external response to something like awe or excitement, there is no reason to conclude that their inner emotion was not that of fear or terror.
14. The second term Mark uses of their emotional state is the noun e;kstasij (ekstasis), which Mark has used once before.  Mk. 5:42

15. Mark has also used the Greek verb evxi,sthmi (existemi), which literally means to stand outside from, to denote the mental and emotional response to the miracle of the healing of the paralytic.  Mk. 2:12

16. The verb and cognate noun literally translate standing out from, and denote a state of consternation, an emotional experience that causes one to be beside himself.

17. It deals with experiences that result in a person being out of their normal state of mind; it refers to the feeling of astonishment mingled with fear, which is caused by events which are miraculous, extraordinary, or difficult to understand.

18. This is certainly understandable in that within a very short space of time these women had encountered an apparently violated gravesite, a massive stone having been removed, the absence of the corpse, and an encounter with an angel.

19. What follows is almost astonishing (since the reader likely knows how all this was eventually resolved) and is very emphatic.

20. The Greek could not be more precise when it says that they did not say one thing to anyone; their message remained undelivered for an unspecified period of time.

21. This might seem to be in contradiction to the accounts of Matthew and Luke, which might be read to mean that these women went immediately to the apostles.  Matt. 28:8; Lk. 24:9

22. It would also seem from John’s account that Mary Magdalene was alone at the tomb, saw that it had been violated, and ran immediately to Peter and John.  Jn. 20:2

a. While the phrase while it was still dark may seem to be in conflict with the other accounts, it means nothing more than dawn was just breaking and that visibility was somewhat restricted.  Jn. 20:1

b. Although no other women are mentioned by John, it becomes evident from what she says to Peter and John that she was not the sole witness at the tomb.  Jn. 20:2  we do not know…
c. Thus, nothing in John’s account actually contradicts what is found in Mark.

23. Therefore, the fact that these women eventually did obey the command does not mandate that they obeyed it immediately.

24. Several factors should be considered in light of the women’s initial reluctance to tell anyone of the events at the tomb was the general view men have of the more emotional nature of women, the view the Jews had of women, and their place in Jewish society.

25. Since these women had been paralyzed by fear, one would be right in expecting that there was some substantial measure of unbelief that was mingled with their fear.

26. These women may well have questioned their own sanity, wondering if what had just happened had actually happened; had their eyes and ears been playing tricks on them?

27. Was this a case of wishful thinking, which was designed to counter their horror and disbelief at the murder of one they believed to be the Messiah?

28. One should remember that Mary Magdalene had experienced demon possession (Lk. 8:2), and was likely no stranger to abnormal mental and emotional reactions; some have even suggested that she was guilty of hallucinations.

29. The women very likely had their own internal questions about what had transpired, and even if they believed it all to be true, would likely have wondered if anyone else would believe them.

30. Even if had she been totally convinced the visions at the tomb were real, she might have deemed it prudent not to relate them; however, the one thing they did understand clearly was that the tomb was empty.

31. What is clear from John is that these women did not initially believe what they both saw and heard; they offer the first rationalistic explanation for the resurrection by suggesting that the corpse had been stolen.

32. Further, the testimony of women was generally rejected in Jewish society; like the Greeks and Romans, Jewish women were generally not permitted to speak in public, and it was “shameful” to hear a woman speaking among men.

33. If normal conversation with women was held in such low regard, what would men think of wild, early-morning stories of the supernatural, angels, missing bodies, and a man supposedly raised from the dead?

34. Thus, the women had several very real motives for their fears, which would have naturally prevented them from wanting to say anything to anyone.

35. If one regards Mark’s account of their refusal to initially speak to anyone, the appearance of Jesus to these women (only recorded by Matthew) may indicate that He intercepted them and repeated the command of the angel.  Matt. 28:9-10

36. The language used here in verse 8 in the Greek is only used one other place in Mark, and it is not found in anyone’s response to a command, it is found in the form of a command.  Mk. 1:44

37. Mark records a series of very similar commands, which all have to do with the matter of keeping Jesus’ actual identity secret.  Mk. 5:43, 7:36, 8:30, 9:9

38. However, in the last reference, Jesus informs Peter, James, and John that the time will come when the secret can be revealed, and the reader is informed the  actual time will come after the Son of Man has risen from the dead.

39. Thus, one would naturally expect that now that Jesus has been resurrected, the message of His identity would be spread abroad freely and willingly.
40. However, what is clear is that the fear of the women not only dominates the ending of the story, it actually concludes the story; the final phrase (for they were afraid) is simply two words in the Greek.

41. While one may wonder why Mark would choose to end his account here, there are several reasons (at least) for why he chose to omit information that the readers all likely knew anyway.

a. The first reason is that Mark’s Roman audience was experiencing verbal attacks, and possibly the beginnings of overt persecution. 

b. Thus, this ending (focused on fear) would force the reader to confront the fear he or she might be facing in his or her own niche.

c. This ending is designed to demonstrate that it does not matter how much a believer may know, see, or believe to be true, he will still be confronted with situations that will demand some difficult choices if he is to walk in obedience.
d. This is also another example of the ironies that are found in Mark; the women, who have now become the most prominent, positive characters in the narrative, fail just as all the other disciples had failed.

42. This very abrupt ending to the Gospel of Mark is consistent with his abrupt beginning, and leaves the reader with the knowledge that in the end everyone failed Jesus; this is quite consistent with his record of the lack of understanding that everyone manifested during Jesus’ life.  Mk. 4:13, 7:14,18, 8:17,21, 9:32

43. The literary reason for this is to force the reader to consider his situation, his level of commitment and obedience to the Lord, and his willingness to fearlessly proclaim the truth of the resurrection of Jesus Christ.

Doctrine of Resurrection
The ending of Mark

1. The unexpected and abrupt ending to the Gospel of Mark has posed many questions over the years; the first question is whether or not Mark intended to end his story here, or if the original ending has been lost over time.

2. The great number of opinions about the ending of Mark, can only be resolved by considering a  combination of things like textual criticism, exegesis, vocabulary, grammar, hermeneutics, and theology.

3. These interpretations include the following suggestions, which begin with the suggestion that Mark intended to write more but did not for reasons that are unknown.

a. Some have suggested that Mark intended to end his narrative at 16:8 with an implicit challenge to the reader to consider this in light of the reader’s current knowledge.

b. He intended to complete the story by reiterating the promise of a reunion in Galilee (Mk 14:28) and by narrating the actual time when the apostles received the message sent by the angel.  Mk. 16:7

c. This would bring the story to a much more satisfying conclusion by relating the fact that the failures of the women and the apostles were only temporary.

d. However, for reasons unknown to the reader, Mark was unable to complete his work, or decided not to do so.

4. Others think Mark intended to end his narrative at this point and did exactly that, which allows for a few different understandings of the conclusion.

a. The more positive understanding of the ending is for the reader to take the fear and silence of the women as reverent awe in the presence of the supernatural and unexplained, and to believe that their silence was only temporary.

b. Along this line, some have presented the women as great examples of discipleship, with the understanding that the women were ultimately obedient to the command and that the apostles did finally receive the message and responded to it.

c. Others have understood the reading in a more negative sense, with an extreme view that the apostles, Jesus’ family, and other disciples never received the message and never responded to it.

d. Others see Mark ending his record here as a way of intentionally confounding the reader and leaving him with a feeling of hopelessness. 

5. Since the ending is clearly unsatisfying to many interpreters, they have conjectured that the original ending was lost or destroyed; however, this is unlikely for a couple of reasons.

a. If Mark intended to say more than he did at the end of verse 8, he made it very difficult to continue after he used the phrase they said nothing to no one.

b. He would have had some ability to add to this if he would have included a phrase that would supply some sort of temporal element to their silence; however, no such phrase is found in any of the manuscripts.

c. Adding more information tends to ignore the very style in which Mark has written throughout the book, beginning with a sudden introduction of John the Baptist, and the generally abbreviated record of events.

6. Three other ideas have been advanced, which include the suggestion that Mark did continue the narrative beyond what we have, but the original ending was early lost and is no longer extant; however, that is an argument from silence.

7. The second and third suggestions are similar.

a.  Mark's original ending, either in part or in its totality, has been preserved in narrative endings of one of the other Gospels.

b. Mark's original ending has actually been preserved in one of the longer endings appended to many manuscripts of Mark.

8. However, there are at least two observations that are germane to this matter of why Mark would close his account at this point with the fear and panic of the women.

a. Mark has consistently noted the emotional reactions of astonishment, fear, and panic among those that witnessed these events; therefore, one should not be surprised that he now closes the book on that same note.

b. The fact that Mark would end his record here is actually not that surprising (given his rather negative portrayal of the disciples in his work) and is definitely not in conflict with the very diverse endings of Matthew, Luke, and John.

c. Additionally, Mark’s purpose in writing has been to present Jesus Christ as the servant of God, culminating in the Suffering Servant motif; since that has been accomplished, there is no real reason to record additional events that were not germane to his purpose.

9. Many of those that seek for additional information simply do so out of a desire to end the book on a more positive note; there are certain segments of believers that just do not like the fact that believers fail and do not always live up to the demands of discipleship.

10. Others simply do not like the very abrupt ending, but as mentioned before Mark’s style has generally been the shortest and most abrupt of all the Gospels.

11. The textual evidence for the longer ending of Mark is noticeably absent from the earliest manuscripts, and those that dealt with the earliest texts gave no indication of anything beyond what is recorded in verse 8.
a. The primary and oldest of the Greek manuscripts (Codex Sinaiticus a and Codex Vaticanus B), which are dated to the fourth century AD, are missing the longer ending; this is also true of many of the more ancient manuscripts.

b. Clement of Alexandria (c. 150-215 AD), Origen (c. 185-250 AD), and Eusebius (c. 260-340 AD) show no knowledge of anything beyond Mark 16:8

c. Eusebius and Jerome (c. 347-420 AD) both state clearly that the traditional longer ending of Mark was not found in the majority of the Greek manuscripts that were available to them.

d. Many of the more recent manuscripts that do contain a longer ending enclose it with brackets, double brackets, or other markings to indicate it was not part of the original.

12. Grammatical and vocabulary matters are germane to this discussion, and the longer ending contains many anomalies that would indicate that this was not the work of the same man that composed the rest of this Gospel.

a. As my students should have noticed over the course of this book, a large majority of verses in Mark begin with a kai, (kai), which have not been translated by the New American Standard in the vast majority of cases.

b. In the longer ending, there is only one verse that is not even more textually suspect than the whole section that actually begins with kai, (kai).  Mk. 16:15
c. While any author can use a word on a singular occasion (these are called hapax legomenon—spoken only one time), and that is seen throughout the New Testament, this short section has no less than 16 new words in Mark, which are used in a space of only 12 verses.
1.) poreu,omai (poreuomai), Mark never uses this participle, but it is suddenly used three times in 12 verses.  Mk. 16:10,12,15

2.) penqe,w (pentheo—mourning).  Mk. 16:10
3.) qea,omai (theaomai—be seen).  Mk. 16:11
4.) avpiste,w (apisteo—disbelieve, refuse to believe).  Mk. 16:11  When Mark speaks about not believing, he uses the verb pisteu,w (pisteuo—believe) with a negative particle.  Mk. 11:31, 13:21  Additionally, Jesus uses the noun avpisti,a (apistia—unbelief) in 16:14, but applies it to the apostles, which He never had before.  Mk. 6:6
5.) e[teroj (heteros—different).  Mk. 16:12
6.) morfh, (morphe—form).  Mk. 16:12  This appears to be an attempt to explain Luke, as he recounts the experience of two disciples on the Emmaus road.  Lk. 24:13ff
7.) u[steroj (husteros—second, after), the neuter form is used as an adverb, meaning finally or last.  This clearly was not the last appearance of Jesus.  Mk. 16:14
8.) e[ndeka (endeka—eleven).  Mk. 16:14  However, in defense of this usage is the fact that Matthew and Luke only use this term after the resurrection.
9.) parakolouqe,w (parakoloutheo—follow alongside, closely follow).  Mk. 16:17  Mark has used the verb avkolouqe,w (akoloutheo—following), but only in the sense of physically following, or following as a disciple.
10.) o;fij (ophis—snake, serpent).  Mk. 16:18
11.) qana,simoj (thanasimos—deadly poison).  Mk. 16:18
12.) bla,ptw (blapto—harm).  Mk. 16:18
13.) avnalamba,nw (analambano—taken or received up).  Mk. 16:19  Not used in any of the       Gospels, first appears in Acts 1:2
14.) sunerge,w (sunergeo—to work with).  Mk. 16:20
15.) bebaio,w (bebaioo—confirm, establish).  Mk. 16:20  This term is strictly Pauline.
16.) evpakolouqe,w (epakoloutheo—follow, accompany).  Mk. 16:20
d. The nominative form of the remote demonstrative pronoun evkei/noj (ekeinos), which has never been used in Mark’s writing is used four times in the long ending.  Mk. 16:10,11,13,20

e. The phrase ku,rioj VIhsou/j (kurios Iesous—Lord Jesus) is never used in any of the Gospels for the Lord.  Mk. 16:19

f. It should also be observed that the verb pisteu,w (pisteuo—believe) occurs 4 times a space of five verses, and only occurs ten times in the rest of Mark's Gospel.

g. There are at least seven different phrases that are found in these verses that are not consistent with the style in which Mark has written to this point.

h. The change of subject from verse 8 to verse 9 is very unusual; the clear subjects of verse 8 were the women, and there is no introduction of a new subject (nominative in the Greek) in verse 9.

i. Verse 10 directly contradicts what had just been stated in verse 8.

j. Many of the things recorded in the longer ending are found in other parts of the Gospels, and would clearly seem to be scribal assimilation to the other texts.

1.) Mk. 16:9; Jn. 20:14-17; Lk. 8:2

2.) Mk. 16:10; Jn. 20:18

3.) Mk. 16:11,13; Lk. 24:11,41

4.) Mk. 16:12-13; Lk. 24:13-35

5.) Mk. 16:14; Lk. 24:36-49; Jn. 20:19-23

6.) Mk. 16:14; Jn. 20:24-27

7.) Mk. 16:15; Matt. 28:19; Lk. 24:47

8.) Mk. 16:19; Lk. 24:50-51

13. There are the added theological problems that arise from the reading that was included in the Byzantine text (which was the source for the King James Version), which many believers wrongly deem to be infallible.

a. There is a record of Peter weeping in the three Synoptic Gospels, but nothing has ever been suggested in any other account that attributes such actions to the group as a whole.  Mk. 16:10

b. The use of the very strange phrase e`te,ra| morfh/ (hetera morphe—a different body) would suggest something other than Jesus’ body, or even something other than a human form, which would contradict what is seen in Jesus’ appearance to Thomas.  Jn. 20:27-28
c. However, Luke does not suggest that Jesus appeared in a different form (i.e. other than a human form) on the Emmaus road, he says that they were supernaturally prevented from recognizing Him.  Lk. 24:15-16,31
d. In Jesus’ other appearances, there is no suggestion that He looked materially different (not a different outward form) than He looked before His death.  Matt. 28:9,17; Lk. 24:36-40Jn. 20:18-20, 26-28, 21:12
e. Mark clearly contradicts Luke’s account when he states that they did not believe them (Mk. 16:14); Luke makes no such statement when he records the appearance of Jesus to the eleven.  Lk. 24:33-36
f. While Luke does record the fact that they were startled and fearful at the appearance of Jesus, he states that their lack of belief was based on joy and astonishment, and not a refusal to believe.  Lk. 24:41
g. Mark adds the requirement of water baptism as a condition for salvation (adding a works element), which contradicts a multitude of verses that clearly teach that salvation comes from faith in Christ alone.  Mk. 16:16
h. Mark has never used the term shmei/on (semeion—sign) in a positive sense in his Gospel as he clearly does in verses 17 and 20; this is actually the language of John.  Mk. 8:11-12, 13:22
i. The key thing about the beginning of verse 17 is that all the things that follow will be done by all believers; there is no qualifying condition such as faith, sound doctrine, or anything else.
j. The phrase new tongues/languages is never used to describe the temporary gift of tongues/ languages anywhere else in the Bible.  Mk. 16:17
k. The first part of verse 18 appears to be based on the experience of Paul in the book of Acts, but there is no record of any other apostle or believer acting in this fashion.  Acts 28:3-6
l. Further, the tense voice and mood of the verb indicates that believers are actively and willingly going to pick up snakes, which is nowhere found in the Bible; belief in this type of behavior has been confined to rural, hillbilly churches in Appalachia and other backward parts of the United States.
m. It is largely confined to Pentecostal type churches that espouse all sorts of false doctrines, legalism, and fringe behaviors that are not consistent with sound teaching.
n. There is also no indication of anyone in the Bible of anyone consuming poison intentionally or even accidentally; again, this type of behavior is very much limited to the same types of churches that practice snake handling.

o. The last part of verse 18 indicates in the Greek that all believers will lay hands on those that are sick and the sick person will recover in every case, without exception; again, there is no need for faith, this is promised to every believer.

p. At least verse 19 is consistent (one of the very few things in this passage) with what is found in other places; however, since that is the case, one does not really need this verse for documentation.  Acts 2:33; Rom. 8:34; Col. 3:1

q. While it is true (and documented in other portions of Acts) that God did provide attesting signs, the text really limits this to the apostles and their close associates, not all believers.  Acts 2:43, 4:30, 5:12, 6:8, 14:3, 15:12

r. The information in verse 20 is patently false; the early believers did not hardly leave Jerusalem, and really did not take the gospel to other places until they were forced out of Jerusalem on account of Jewish persecution.  Acts 8:1,4

s. Even when believers were forced beyond the boundaries of Judea and Samaria, they did not initially provide a witness to anyone but the Jews.  Acts 11:19

14. Thus, when one considers that Mark may have had excellent reasons for concluding his work with verse 8, and couples that with the textual issues, vocabulary issues, grammatical issues, and theological issues, it is very apparent to this interpreter that everything that follows verse 8 was not written by Mark, is spurious, and should be rejected.

Post-resurrection appearances leading to the ascension
1. It is difficult to determine the exact order of the first two appearances of the risen Jesus, since they are recorded in different accounts, and neither provides a definitive chronological note.

a. Jesus appears to Mary Magdalene just outside the tomb, during the first hours of Sunday morning.  Jn. 20:14-17

b. He also appeared to the other two women on their way back to inform the apostles about the angel’s announcement; it is possible that Jesus intercepted them because they were not going to fulfill the angel’s command.  Matt. 28:9-10; Mk. 16:8

2. The third appearance was on the road to Emmaus late on Sunday afternoon; Jesus appeared to Cleopas and another unnamed associate (definitely not any of the apostles; Lk. 24:33), who appear to know nothing of the first two appearances.  Lk. 24:13ff, 22-24,29

3. After the return of Cleopas and his companion to Jerusalem, they join the eleven apostles (minus Thomas) and others, who are assembled; this fourth appearance takes place on resurrection Sunday evening.  Lk. 24:36ff; Jn. 20:19-23

4. The fifth appearance was one week later on the following Sunday; Jesus appears to the group of eleven (and possibly others that might have been with them).  Jn. 20:24-29

5. The sixth post-resurrection appearance of the Lord occurred on the shore of the Sea of Galilee at an unspecified time; on this occasion, there were seven men present.  Jn. 21:1ff

6. The seventh appearance was to the eleven disciples on a mountain in Galilee; however, since there is no chronology provided for these appearances, there is no way to ascertain when this occurred.  Matt. 28:16-20

7. If the account of Luke is referring to Simon Peter, it would appear that Jesus had appeared to Peter alone sometime on resurrection Sunday before evening.  Lk. 24:34; ICor. 15:5

a. It may be that Simon Peter was not Cleopas’ companion since Simon was a very common name.

b. If it is Peter, then this would have actually been the third appearance, and the number of the other appearances would be increased by one.

8. Paul recounts an appearance to a group of more than five hundred believers, but does not provide any further information.  ICor. 15:6

9. Paul also records another private appearance to James, but that appearance is difficult to identify since there are at least three James’ mentioned in the Bible.  ICor. 15:7

a. James, the brother of John, the son of Zebedee.  Matt. 4:21

b. James, the son of Alphas.  Matt. 10:3

c. James, the brother of the Lord.  Gal. 1:19

d. The last one may be the most unlikely, since James was likely not a believer at this time; on the other hand, this may account for his conversion.

10. Jesus appeared to the apostles on the day of His final ascension, which must have been sometime after forty days following the resurrection.  Acts 1:3-9

11. His last appearance was to Saul of Tarsus, which occurred on the road to Damascus and may perhaps be dated sometime in 35 AD.  Acts 9:3-8; ICor. 15:8
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